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Editor’s Note

EDITOR’S NOTE
Dear Reader,
As you may have noticed the format of our publication has changed. It is now
much leaner than previously offered. This change was necessary due to the lack
of needed subscriptions to cover the costs of printing and mailing associated
with the former issues which went under the title “Baptist Witness Journal”.
To be faithful stewards of the LORD’s resources we have decided to print our
quarterly publication in the style of a pamphlet / newsletter which will now focus solely on Indiana Baptist History and feature related articles from time to
time.
All of us here at IBHS offer our most sincere apologies to those of you who
have been faithful supporters of our efforts and who may be disappointed with
the new format, we implore your patience as we ‘by God’s grace’ continue to
work toward establishing an interest amongst the Baptists of Indiana in their
unique heritage.
Although the quarterly publication will now be much slimmer, we are committed
to producing, and mailing to all our paid subscribers a annual publication which
will be much larger in size and content. This will be printed more appropriately
under the title of “Baptist Witness Journal”. The annual Journal will offer indepth, well researched, scholarly articles relating to the history and story of the
Indiana Baptists.

Your Affectionate Brother and Servant in Christ,

Doug Barger
Editor
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Isaac McCoy

PASTOR to the
indians
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“MR. MCCOY’S valorous doing for the Red
Man must rank among the most heroic endeavors in our modern church activities, and
the story of it will engage the attention and
touch the heart of both old and young.”1

R

ev. Isaac McCoy, the great preacher to the American Indians, was born in
Fayette Co., Pa., June 13, 1784. He came with his father to Kentucky in
1790. In 1801 he was converted and joined the Buck Creek Baptist
church. In 1803 he was married to Christiana Polk, daughter of Capt. Polk, whose
wife and several children were captured by the Ottowas. Mr. McCoy and his wife
were afterwards missionaries to that tribe.
In 1804 he came to Vincennes, Ind., and in 1805 removed to Clarke
County, same State. He had a marked influence upon the churches and Associations of that part of the State. No one of the great benevolent enterprises of the
denomination was allowed to pass unnoticed. Living in a part of the country
where Antinomianism was industriously taught, he exerted himself to counteract
its baneful influence.
He was licensed to preach by the mother of all Indiana Baptist churches,
Silver Creek holding to the principals of the Baptist Confession of Faith adopted at
Philadelphia2. In 1810 he was ordained by the Maria Creek church. In 1817 he received an appointment as missionary to the Indians of Indiana and Illinois. After
his departure for his work the influence of Daniel Parker grew rapidly in the southwestern part of Indiana, and the missionary spirit waned. Mr. McCoy was appointed for one year, but had no thought that he should cease to labor for the red man
at the expiration of that time; his plans embraced many years. After spending some
time in Western Indiana, it occurred to him that he should move to Fort Wayne
and establish a mission.
He labored there till 1822, when he established a mission about one mile
west of where Niles (Michigan) now is. He named it Carey, after the English missionary. Mr. McCoy and his wife entered upon this missionary work with all the
zeal and strength of faith that characterized the life and labors of Mr. and Mrs.
Judson. And their faith did not fail. Deprivations, sicknesses, and sorrows such as
but few mortals know were not strangers to them. Mr. McCoy rode hundreds of
miles through the wilderness, and swam the swollen streams, lying on the wet
ground at night, for the sake of carrying forward his missions.
5
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He went on horseback to Washington several times to interest Congress in
measures beneficial to the Indian. Many months would be occupied in these journeys. One of the severest trials that Mr. McCoy was called to bear was that during
his absence from home sickness and sometimes death would visit his family. Five
of his children were called by death at different times while he was absent from
home.
Many conversions occurred at the Carey mission. The hymns composed
by him on the occasion of the first baptism at Fort Wayne and at Carey are expressive at once of his great joy and his great hope of what would yet be done for the
Indian.
He records that the greatest obstacle by far that he was obliged to meet in
his labors for the conversion of the Indians was the introduction of whisky among
them by white men. So great were his annoyances at one time that he decided to
send several of his Indian pupils East to be educated, so that they might become
teachers for their own people. They found a ready welcome at Hamilton, N.Y.
His labors at Washington were to secure a territory for the Indians into
which the white man might not intrude his wicked commerce. This he regarded as
the only sure hope for the Christianization or civilization of the red men. He lived
to see some of the tribes settled on their own territory, industrious and happy. In
his labors for the passage of such acts as he recommended to Congress he speaks
of the sympathy and co-operation afforded him by Spencer H. Cone, William Colgate, and others of his brethren.

Oct. 9, 1825, Mr. McCoy preached the first sermon in English ever delivered in Chicago or near its site. In 1826 he gave up the personal superintendence
of the Carey mission for the purpose of selecting lands for the Indians farther
West. He made surveys west of the Mississippi River, and several times went to
Washington to communicate facts to Congress and to lay his plans before that
body. In 1840 he published his "History of Indian Affairs," a volume of 600 octavo
pages, and full of interest. In 1842 the American Indian Mission Association was
formed, and he was made secretary, with headquarters at Louisville, Ky.
In June, 1846, as he was returning from Jeffersonville, where he had
preached, he was caught in a rain-storm, from the effects of which he died in a few
days at his home in Louisville.
"His life and labors were truly the connecting link between barbarism and
civilization in this region of the country and over a large portion of the West. His
perseverance and devotion were morally and heroically sublime.
6
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For nearly thirty years he was the apostle to the Indians of the West." His last
words were, "Tell the brethren, never to let the Indian mission decline."3 ■

In 1803 Isaac McCoy married Christiana Polke, whose mother and three of her
children had once been taken captive by the Indians, carried to the region of the
northern lakes, and there held in captivity for several years. They had been left in a
fort in Nelson County, Ky., by the husband and father while he was off on an expedition against Indians; and only through his vigilant and persistent exertions
were they finally found and rescued from their bondage. To run ahead of the story, Mrs. McCoy became a missionary, with her husband, to the identical tribe, the
Ottawas, that had produced such suffering in her father's family. 4
________________________________

1 Walter N. Wyeth, Isaac McCoy - Christiana McCoy : Early Indian Missions (Cincinnati: C.J.
Krehbiel & Co., 1895)
2 http://www.indianabaptisthistory.org (accessed 3-27-2014)
3 William Cathcart, The Baptist Encyclopedia, 1881
5 Ibid., Walter N.. Wyeth
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History of Indiana’s
First Baptist Church
at Silver Creek
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he first Baptist church formed in the territory which now constitutes Indiana, in fact the first Protestant church, was organized November 22d,
1798, in the southern part of the state near the Ohio river and not far
from "The Falls," Louisville, Ky. Here is the simple record of the organi-

"We, the church of Christ, on Owen's creek, in the county of Knox and
territory northwest of the Ohio river, in the Illinois grant, was constituted as a
church on the principles of the Baptist Confession of Faith adopted at Philadelphia in the year of our Lord 1765, being constituted by Brother Isaac Edwards. We
have hereunto set our hands this day and date above written. John Fislar, Sophia
Fislar, John Pettet and Cattern Pettet."
For thirty years this band of the disciples of Christ struggled manfully for
the maintenance and promulgation of the gospel. Indeed it may be called "a heroic
struggle of the church in the wilderness." Meetings seem to have been held on
Owen's creek, Fourteen mile creek, (which was the name of the organization at
first), and Silver creek. These three streams run south into the Ohio river; the first
is farthest east and the smallest, the last being farthest west and largest. (Let it be
noted that some time after the organization of the Silver creek church there was
another church organized on Fourteen mile creek, and called after the name of the
stream; and still another church was formed at the mouth of Fourteen mile creek,
and was called Mouth of Fourteen mile Creek).
In this study of the first Baptist church in Indiana we have access to the
records of the church, kindly loaned by Professor W. E. Henry, then Indiana State
Librarian, and also to a pamphlet published by Deacon W. H. McCoy, for many
years a member of the church at Silver creek.
At the meeting July 27th, 1799, James Abbett "is given liberty to exercise
his gifts." It seems that when a brother was impressed that God had called him to
preach he made it known to the church; if after the church heard the trial sermon
it approved of his "gifts" he was given license to preach in a small territory, as for
instance within the bounds of a single church. If after further trial he was still approved he was given the bounds of the Association; if not, he was advised to make
no further attempts to preach. As an instance of how rigidly the church held control of its licentiates the records say that some years after this time Isaac McCoy
appeared before the church with the confession that on a few occasions he had
gone beyond the bounds assigned to him. He was forgiven!
At the meeting August 30th, 1800, Brother Hobbs asked for a letter, and it
9
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was not granted. Probably his reasons were not good. Members were not received
nor dismissed for the mere asking; there must be satisfactory reasons. Again and
again, as the records show, applicants for membership were asked to wait for further examination. There was no feverish anxiety for mere numbers.
On August 8th, 1801, messengers were chosen to the Association (The
Salem, of Kentucky), thus showing that associational organization was already in
force in the west. The church connected itself with a Kentucky association for the
good reason that none had yet been formed in Indiana. The first church meeting
at Silver creek was held on August 27th, 1801. An order of business was adopted
and also some rules of procedure. Exclusion of members may be by majority, admission by unanimity. All members must attend the meetings, and excluded members are to have their names read in public. (This last rule was soon changed.)
March 13th, 1802, the church agreed to pay the ferriage, over the Ohio, of
any minister disposed to come over and preach. A prevalent conviction at that
time was that if a man were called of God to preach he would be glad to go anywhere, if only his necessary expenses were paid. May 8th, 1802, the records of the
church show that "the doors of the church were left open to the close of the meeting." Possibly there was some person in the congregation who might want to join
as the services proceeded. Another note is that "members are to be talked to who
have so far omitted baptism." At the June meeting of this same year the subject of
feetwashing came up, and "members were asked to throw light on the thirteenth
chapter of John."
A later record indicates that feet-washing was not regarded as a gospel
ordinance. At the same meeting a sister was excluded for the "heinous and abominable crime of defrauding." In matters of discipline it is evident that the church
was intent on following the scriptural rule. Offended and offending brethren were
first to meet each other; if that failed to effect a reconciliation two or three witnesses were to be taken along; if that failed then the matter was to be taken before
the church; if it were a specially difficult case, then "helps" were asked to come in
from neighboring churches. Sisters were in many cases appointed on committees
to visit other sisters as to offenses against the church. A very happy word—
"ripe"—is often found in the records, as "Is sister A ripe for exclusion;" or, "is
brother B ripe for ordination."
There was a recognition not only of fitness but also of the law of development, whether it be in a good or a bad direction. July 10th, 1802, a brother was
excluded for "the heinous and abominable crime of falsehood;" and we are reminded of the action of the early church in the case of Annanias and Saphira. This
excluded member was a preacher, and henceforth by a vote of the church its mem10
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bers "are not allowed to hear him preach, nor suffer him to preach in their houses"
under pain of exclusion. Who can fail to see that this little church in the early wilderness was making an honest and earnest effort to do the will of the Master!
After six years the church had a meeting-house almost completed, and the
deacons were ordered to "put in glass, sash and shutters, and bring in the bill." Ii is
noteworthy that scarcely a monthly meeting came without some matters of discipline being attended to —and without accessions to the church. The effort to keep
the church pure did not deter men and women from applying for membership;
may we not rather say it was a cause for the request for membership?
October 12th, 1805, "Brother Harrod still asks to be released as elder, and
gives as a reason that there is no scripture warrant for a lay elder. It appears that
nobody could find any such authority and the brother was excused." Baptists have
never recognized such an office.

For thirty years this band of the disciples of Christ
struggled manfully for the maintenance and promulgation of the gospel. Indeed it may be called "a heroic
struggle of the church in the wilderness."
At the meeting December 7th, 1805, a most interesting case was taken up;
"Brother Isaac McCoy, member of a sister church, wants this church to hear him
in a grievance against Brother Newland, of this church." (A new case in church
polity?) The church heard him and appointed a committee to try to settle the
"distress." The committee failed in its effort. April 12th, 1806, the record runs—
"Brother Newland is excluded for not hearing the church."
The high standing of Isaac McCoy in the churches must account for the
decision that he was in the right; and the further evidence is that when Brother
McCoy applied for membership by letter, and a member objected, the objection
did not seem to be valid, and he was received on the letter. Is there not evidence
of Christian wisdom too in that Brother McCoy wanted the "distress" removed
before he applied for membership?
September 6th, 1806, the church entered upon a system of raising money
for current expenses. "Each male member shall pay a proportionable part of
church expenses according to their several abilities." And the sum of five dollars is
to be "laid on" by the deacons for this year.
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At a meeting held July 7th, 1807, it is known that Brother Isaac McCoy
has an impression that he ought to preach; and the church gives him liberty to
preach "in the bounds of the church."
June 11th, 1808, a query was submitted—"Does the church tolerate her
members to practice false doctrines?" The church answers that "it is contrary to
the gospel and to good order."

August 13th, 1808, a sister was excluded for joining the Marshalites, and
brother Isaac McCoy was given license to preach "wherever God in His providence leads him." There are several instances during these years in which members
bring accusations against themselves; they express sorrow, and are forgiven.
On October 27th, 1810, came this query—"Is it in order for members to keep
their letters while living in the bounds of the church?" The church replies that it is
disorder.

September 21st, 1811, Brother Royse was charged with betting at a shooting match (shooting matches were common in pioneer times in Indiana). March
21st, 1812, the church took into consideration the matter of forming an Association on this side of the Ohio river. The Association was afterwards formed, composed of the following churches: Silver Creek, Mount Pleasant, Fourteen Mile,
Knob Creek, Indian Creek, Upper Blue River, Lower Blue River, Camp Creek,
Salem and White River.
July 24th, 1813, the church agreed to entertain the Silver Creek Association, and met on the following Thursday to repair the meeting-house and "erect a
stage for the Association." (In the early times, and for many years the Associational meetings were held in a grove, and a kind of platform was built from which the
speakers addressed the congregation; sometimes while a popular preacher addressed the assembly, the delegates from the churches would repair to the meeting
-house for the transaction of the business of the Association.) A few meetings previous to this time the church received a communication from some Baptists asking
whether they could be constituted an "arm" of this church. (This was a somewhat
common custom, but later, the name "branch" was used rather than arm.)
December 25th, 1813, two brethren were taken under dealings for violating the Sabbath; and a brother and sister were asked to explain why they left the
meeting, at some recent date, before the communion.
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April 23d, 1811, a deacon was to be chosen, and the question arose
whether the church will "nominate or vote by Ballad." Although their spelling was
at fault, their method was all right. At the next meeting the clerk was ordered to
write to a certain neighboring church to inform it that one of its members, living
in the vicinity of this church is not maintaining a Christian walk. (What loyalty to
the Master and to Christian obligation!) As an evidence of the tender feelings of
the church for the brethren we have this instance: June 25th, 1814, it fears that it
had wounded the feelings of Elder Stark—it inquires of him directly and is glad to
find that his feelings have not been wounded.
September 23d, 1815, the church agreed to purchase a copy of the Report
of the Baptist Board of Foreign Missions (thus showing that at least up to this time
the spirit of anti-missions had not manifested itself).
At a meeting on December 25th, 1816, a case came up that helps us to see
how clearly the church understands the doctrine of church independency; the
question is, "Does the church approbate to the proceedings of the committee appointed by the association?" The answer is, "it approbates." Such a question would
have no place in episcopal church government —it does in Baptist polity. The association can recommend but not command; usually, however, the recommendation is given respectful attention—and except in rare cases is followed.
December 31st, 1816, the church asked Elder Jonathan Stark to serve the
church as pastor, and arranged to get him a "great coat."
January 26th, 1817, the church ordered another copy of the Report of the
Baptist Board of Foreign Missions; and to the question "Is it proper to assist the
Mission Board?" the answer is "it is proper."
July 26th, 1817, Brother Royce McCoy was given the privilege of preaching in Kentucky.
April 24th, 1819, a brother was disciplined for selling spirituous liquors on
the Sabbath.
times.

June 26th, 1819, Sister Coombs was restored after having requested it four

July 14th, 1819, the church was asked this question—"Is it proper to take
tickets of the Jeffersonville lottery?" The answer is in the negative; although at one
time in this country churches raised money to build meeting-houses and Christian
colleges raised money for endowment by means of the lottery.
13
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November 29th, 1819, the church agreed to buy Butterworth's Dictionary
and Concordance for Brother J. T. Little, the pastor.
March 23d, 1822, the Silver Creek Association, convening at Pigeon
Roost, suggested to the churches to drop the term "Regular" from their name; a
committee was appointed to investigate the matter, but the term does not seem to
have been dropped.
February 28th, 1823, the church selected John McCoy, John Powell and
Josiah Harris trustees to superintend the building of a meeting-house which is "to
be of brick, and with two chimneys." The size was to be 28 feet by 46.
At the meeting December 27th, 1823, the question came up—"Is it consistent with the gospel order for any church member, in common cases, to sue a
brother or sister before bringing the case before the church?" The answer is in the
negative. At the meeting January 4th, 1824, the trustees were ordered to procure
cherry lumber for the doors. (What a change in conditions! Cherry lumber could
not be found now for any price that a church could afford to pay.)
January 25th, 1825, the trustees report that when all bills are paid there
will be about $22.00 in the hands of the church! Here is manifest something of the
spirit of the people when the material was being collected for the temple—the
command had to be given to cease, for there was more than enough.
June 23d, 1825, the question was raised, "Where does the ordination rite
lie according to the scriptures —with the ministry or with the church?" The reply
was "the sole power is with the church." Somewhat later, September 22d, 1827,
this query was put—"Shall the vote for ordination be by unanimity or majority?"
The answer was "by unanimity, unless reasons can be shown." About the same
time the church passed a vote that "the laying on of hands is not essentially necessary'"
April 25th, 1829, Brother George B. Campbell (quite a coincidence that
his name should be Campbell!) propounded the query—"Is the church governed
by the scriptures or by articles of faith?" The answer of the church, of course, was
"by the word of God." Much is implied in that query; the Christian Baptist, an organ published by Alexander Campbell and his friends, began its issues in 1823, and
by this time had found its way even into the western wilderness. It seems to have
had considerable influence in leading members of Baptist churches to question the
utility of articles of faith, and in fact all creeds of whatever kind. The Baptists of
Virginia and New England had always insisted that the church derived its power
14
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from the word of God and not from councils and bishops and so this insistence
appeared to many but the reiteration and emphasis of an old and important doctrine—not discerning that the ultimate aim of the Christian Baptist was not so
much to discredit the utility of articles of faith as it was to discredit and then deny
the truth of the contents of those articles. All of the brethren in Silver Creek
church were not mislead; and finding that they could not in any other way stand
for the truth, and against this far-seeing error, decided to withdraw from those
who persisted in thinking otherwise.
Accordingly at the meeting July 25th, 1829, this question is asked—"Has
Brother McCoy (John, we take it) excluded himself by what he has said and done?"
And the church said, yes. At the same meeting information was received that certain brethren had "gone out from us." A committee was appointed to ascertain the
facts. It reported that "on the 23d of May last—the day of the Silver Creek church
meeting —at about half past ten o'clock, according to previous arrangement, they
met in the meeting-house, and by vote withdrew into a shade near by. Twelve or
thirteen withdrew and John McCoy took the leadership, aided by Moses W. Sellers.
They pretended to do church business, and to receive into their fellowship
Joshua Sellers and Elizabeth McGuire, and to alter the time of church meeting; and
they declared non-fellowship for the church." The committee further reported that
which led our brethren into such disorder had arisen from a spirit of disunion that
has been discovered prominent for several years—as a contentious minority will
attest. Your committee finds that this same spirit is still manifest in the greater
part of these brethren." The query was propounded whether these brethren have
not excluded themselves? The decision was that they have, and this scripture quotation follows: "They went out from us because they were not of us." Looked at
from one point of view these brethren were "disorderly," but the disorder was akin
to that which led our forefathers to dump the English tea into the Boston harbor.
It was a protest and a determination to stand by it at all hazards.
But these Protestants have not forgotten their Christian duty and courtesy;
Brother McCoy reported that there was some window glass in his possession
which belongs to the church and he is ready to turn it over.

After this, the church record which continues to March 25th, 1837, contains the account of but two cases of discipline; Sunday is called Lord's Day; and
the roll of church members December 26th, 1835, does not contain the name of
McCoy.
These additional notes are taken from McCoy's manual: "The anti-mission
element, claiming to be the old Silver Creek church, continued its connection with
15
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the Lost River Association, until that body became extinct on account of its antimission spirit."
A remonstrance, adopted by the minority party in the division of 1829 was
as follows:
"Our brethren, the time has come when it becomes our painful duty, in a
plain, faithful and affectionate way to lay before you for your consideration certain
things which have become grievous and afflicting to the extreme—so much so
that we consider forbearance any longer on our part would be criminal. We would
first state that this church has now existed up- wards of thirty years as she was
originally constituted upon certain defined principles, and in the maintenance of
which the church has been peaceable, happy and to some extent prosperous, and
considered by others a 'mother church' until about two years past, within and during which time successive and too successful attempts have been made to introduce among us views of the Divine economy which we esteem subversive of not
only the principles on which we were found, but also of the religion of the Bible. ■
___________________
Author : William T. Stott, Indiana Baptist History, 1798-1908 (Franklin: no publisher,
1908) p.27
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Articles of Faith and Covenant
of the Mariah Creek Baptist Church
Knox County, IN (1809) 1
The Maria Creek Baptist Church was constituted on May 20, 1809 by Alexander Diven of Columbia, Indiana and James McQuard of Kentucky.
“There were thrirteen members that entered into that organization, viz:
Samuel Allison, Phoebe Allison, Chales Polke, Sen., Charles Polke, Jr., Margaret
Polke, Achsah Polke, William Polke, Sally Polke, John Lemen, Polly Lemen, William Bruce, Sally Bruce and John Morris, a man of color.
Of the above named persons Samuel Allison, Phoebe Allison and John
Morris lived on the west side of the Wabash river in Illinois Territory.
As a bond of Christian fellowship they united together and agreed on the
following
ARTICLES OF FATIH
ART. 1st. We believe in one only true and living God, eternal and immutable, the Creator and Upholder of all intelligent beings, who governs all things
with righteousness according to the counsel of His own will; and that He has revealed Himself to the children of men in the scriptures of Truth contained in the
old and new Testaments, which are Divine authority and the only infallible rule of
Faith and Practice, under the three personal characters of Father, Son and Holy
17
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Ghost.

ART. 2d. We believe that God created man upright, but by reason of his
transgressions he became dead in trespasses and sins and unable to deliver himself
from that state of death and misery he has fallen into.
ART. 3d. We believe that Christ Jesus was set up from everlasting as the
Savior of His Church, and that in consequence of His union thereto as the Head.
His righteous life, death, resurrection and ascension, are the means by which His
Church is reconciled to God.
ART. 4th. We believe that God’s elect were chosen in Christ Jesus before
the foundation of the world, according to His purpose and Grace; and that in time
they will be effectually called by Grace, justified in the sigh of God by the imputed
righteousness of Jesus Christ, sanctified through the divine influence of the Holy
Spirit, and shall finally preserve in Grace to Glory, and cannot finally fall away.
ART. 5th. We believe that good works are the fruits of the Faith of God’s
elect, and follow after they are born of the Spirit of God, and inly justifies them in
the sight of angels and men, and are evidences of their gracious state.
ART. 6th. We believe in the resurrection of the body, both of the just and
unjust, but every one in his own order; they that have done good unto the resurrection of life, and they that have done evil unto the resurrection of damnation;
and that God hath appointed a day wherein He will judge the world in righteousness by Jesus Christ.
Art. 7th. We believe that joys of the righteous will be eternal, and the
punishment of the wicked of everlasting duration.
ART. 8th. We believe that Baptism by immersion on a profession of our
faith, and the Lord’s Supper are ordinances of God’s appointment in his Church.
ART. 9th. We believe that God hath set apart one day in seven for religious worship and that the first day of the week we ought to observe as such, in
resting from our temporal concerns, excepting works of necessity and mercy.
ART. 10th. We believe the African slavery as it exists in some parts of the
United States, is unjust in its origin and oppressive in its consequences; and is inconsistent with the spirit of the Gospel. By viewing our situation in this Territory,
as the Law does not tolerate hereditary slavery, we think it inexpedient to meddle
with the subject in a Church capacity.
CHURCH COVENANT
After being banded together on the foregoing doctrines, we believe it to
be our duty to watch over and for each other, to conduct ourselves as becomes the
followers of the meek and lowly Jesus; to keep gospel discipline in the Church, not
forsaking the assembling ourselves together, but fill our places on our appointed
days of meeting for business and preaching; and do such other things as God in
His word has directed us to do. The foregoing covenant we, in the fear of God,
enter into and have subscribed our names hereunto this 20th day to May, 1809.
18
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Being thus constituted they proceed to business by choosing William Polke
Church Clerk.”
At the third meeting of the church, Isaac McCoy, then a member of the
Silver Creek Baptist Church in Clark County, IN was invited to visit and preach
for them. “Sometime in the latter part of the year 1809,” he removed to Maria
Creek and became the first pastor of the new Maria Creek Church.2 He united by
letter with this church in January 1810. It was here he was also ordained. McCoy
remained as pastor of the church until 1818. 3 ■
___________________
1 Benjamin F. Keth, History of the Maria Creek Church. Carefully compiled from the Records of the
Church and from the Minutes of the Wabash and Union Associations (Vincennes, IN: A.V. Crotts
and Co.,1889), 5-9
2 Ibid., 12.
3 Ibid., 23.

To learn more read: Terry Wolever, Ed., The Autobiography of Isaac McCoy, (Springfield, MO:
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